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Contrary to popular opinion, history generallydsrio embody culture's cutting edge. This occurs
because the needs, attitudes and problems of poeadly haven't changed across the generatioesen the
centuries. Those who take seriously the pasthenmefore the best prepared to deal with the presmhiead
into the future.

There is now the distinct possibility of union thie African Methodist Episcopal (AME), African
Methodist Episcopal Zion (AMEZ), Christian MethadiEpiscopal (CME), and United Methodist (UM)
denominations in the fore-seeable future -- perrepsarly as the General Conferences of 2004. The
relationships between those four bodies (repreddnyethe vertical lines that continue to the bottofrthe
chart) to each other and to other denominationsudged in the paper may be summarized by the fioigpw
diagram.
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Furthermore, the somewhat misleading title of fhaper might better be "Some Thoughts on the
Church." Although intending to prepare a totalbjeztive historical account, the author could resitignore
nor disguise his own biases and conclusions. Faom perspective, however, one fact is inescapable:
Individuals, congregations and conferences thahalocarefully and prayerfully examine the past viod
unprepared for the future.
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Colonial America

The place and treatment of the American Negroiwithited Methodism cannot and should not be
dealt with apart from secular and social contédtbadern educators will verify that current politicarrectness
requires instructors to include references to fenaald ethnic contributors in all fields. The onficdan-
American consistently lifted up as a prominent reathtician is Benjamin Banneker.

Though best known as the original surveyor for Bistrict of Columbia, Banneker was a true
Renaissance man. In 1753, at the age of 22, ierooted from wooden materials what is said to Hzeen
the first clock made entirely in America. He stdiastronomy and accurately predicted a 1789 eolgse.

In 1791 he began printing an annual almanac. Tieet) States Postal Service issued a commemorfasve
class (15¢) postage stamp in his honor in 1980.

It is his little-known personal background, howe\that is now revealed to illustrate the statushef
Negro in the early days of America and Methodisrin particular, the story of Benjamin Banneker's
grandparents helps to set the historical contexAfoerican Methodism.

Molly Welsh, was a white English farm maid wholi&82 was accused of stealing milk that she had
spilt. The penalty for stealing in those days ngl&nd was death by hanging. Literate convicteusdntence
of death, however, were shipped to America as ituted servants to work on the plantations of Bhritis
aristocrats. When Mary proved that she could rehd, was sent to Maryland, sold at auction to adod
farmer, and worked 7 years to gain her freedom.

In 1690 she began her own small tobacco farm,lgn#i692 it was more than she could handle by
herself. Although she detested slavery, the oy she could run the business was by purchasing\fxican
slaves. Four years later, in 1696, she grantedléwes their freedom -- but she had fallen in laith one of
them, a man of noble African birth called "Bannéky.

There was, however, a law enacted in Maryland6841which stated that "a white woman who
married a Negro or bore his child forfeited heettem and became a servant to the use of the Miwitae
Poor of the same Parish." It appears that Mollg eigher unaware of that law or determined thatsheall
isolated farm was too remote to attract the atterdf the authorities.

Molly married her freed slave in 1699. They hadrfdaughters together before Banneky died in a
yellow fever epidemic in the early 1700's. Mailye oldest daughter, married an ex-slave named Riber
1730. That couple used the surname Banneky, vgradiually evolved to Banneker. Living and workomg
Molly's plantation, they celebrated the birth agitifirst child Benjamin on November 9, 1731. Rembering
how the ability to read had once saved her own Melly taught her grandson to read before he cewieh
walk.

There certainly was some racial discriminatiorCimionial America. The Banneker story illustrates
that in general, however, a person's station enits determined more by education, ability andqrelity
than by color of skin.

Early Methodism: those that left

Depending on your criteria, the first Methodisegeher and society in America was either Philip
Embury at John Street in New York City or Robema@bridge at Sam's Creek in Maryland. Either way,
American Methodism was integrated from the begigniin New York City, several blacks were membdrs o
the John Street church and contributed to its coctsdbn. In Maryland, a black woman named Anniesizer
was a member at Sam's Creek.

While other denominations carried on separate sionsiry” work among the blacks, the Methodists
made no such distinction. Their street preachitogish preaching, camp meetings and salvation exgerie
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were open to all who would respond. Because sfrdmial inclusiveness, and the warmth and entbonsat
Methodist preaching, many blacks were attracteégalenomination.

There was just one problem. Seating at formalshiprservices was on a segregated basis -- with
blacks relegated either to the rear of the sangtoato the balcony. The exact events that ledotheks to
establish their own Methodist churches, and evdigtireeir own Methodist denominations have beerosted
in legend and speculation, but the following bae€ounts summarize the beginnings of the AME, AMIEZA
CME churches.

African Methodist Episcopal (AME) Church. In 1787 Richard Allen and 42 other black members of
Philadelphia’'s St. George's church began to mgetraely for prayer and worship. In 1793 they t@c
Bethel church, dedicated by Francis Asbury, a d¢htinat prohibited any white brother from "beingotéel
into any office... save that of a preacher or pubfieaker.” Richard Allen was formally ordaingdHoancis
Asbury in 1799. Other such churches were ereatadithe African Methodist Episcopal (AME) denomioat
was officially organized in 1816 -- with Richardléh consecrated its first bishop at the hands ahéis
Asbury.

Nation-wide the denomination has about 8000 cgjagirens and over 3 million members. Its work in
Pennsylvania is divided between two conferencegad®iphia and Pittsburgh. The former includestlad
territory south and east of Harrisburg, plus thantes of Cumberland, York, Adams, Franklin andtéul
The latter follows the contour of the mountaingrirthe northeast to the southwest to include thieofethe
state.

African Methodist Episcopal Zion (AMEZ) Church. The growth in the number of Negro members
at New York City's John Street church renderedbthigling unable to accommodate the crowds. TherdNeg
members were given permission to hold separateimysetand eventually to erect their own buildindut
they were left on their own. Apparently no whiieerant was assigned to preach or administerabements
to them, and black ministers were not being accept® the itinerant ministry. While debate abdug
situation dragged on without resolution, other stlolrches were erected.

In 1821 these black churches finally organized itte AMEZ denomination -- "Zion" being taken
from the name of the first building erected by thego left John Street. Nation-wide the church diasut
3000 congregations and over 1 million members. tr@ePennsylvania is part of the Philadelphia and
Baltimore Conference of the denomination's Thirds&gpal District.

Christian Methodist Episcopal (CME) Church. The last of Methodism's major Negro
denominations, which was named the Colored Meth&pscopal church until 1954, was formed in 18y0 b
the remaining black congregations in the predontipamhite Methodist Episcopal South (MES)
denomination. Following the Emancipation Proclaomtmost black congregations left the MES to jiia
northern-based AME, AMEZ or mainstream ME denomamst Those that remained until the end of the war
petitioned the MES for permission to organize agirtbwn. This was granted by the General Confereric
1870, and all MES assets held for the use of éskbinembers were turned over to the CME Church.

Nation-wide the denomination has over 2000 chw@rel about 750,000 members. Pennsylvania is
included within the Seventh Episcopal District (ahistretches from South Carolina to New York), thet
CME Church has no congregations in the centralgidlte state.
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Later Methodism: those that stayed

Methodist Episcopal (ME) Church. Many black Methodist congregations did not joia BME or
AMEZ denominations, but chose to remain in the stesdam ME church. The first of these was Philddealp
Zoar congregation, formed in 1794 by 21 blacksrh and 3 women) who left St. George's to organize
their own neighborhood. Zoar, whose building is ohthe denomination's official historic shrinemsnained a
member of the Philadelphia Conference until theaidare Conference of black churches was formed 64.18
Another Delaware Conference Church, Philadelpfiaigley Temple (named for its prominent song-wgtin
evangelist-preacher Charles Albert Tindley) rosegoome one of the ten largest membership churltes
entire Methodist denomination.

While the formation of Negro conferences createdyrlong-term problems and divisions, it was not a
racist mové -- but one similar to the formation of the shotteed German conferences, which started as
German districts in 1844. The parallel betweesédte/o movements is particularly striking becatseas the
1864 General Conference that established bothirste@erman conferences and the first Negro conteg
The main difference between these movements wastranan youth gradually adopted American language
and customs, thus making the membership of the &@eoonferences increasingly older and older. Gomdi
during Word War | accelerated this phenomenon, taedGerman conferences started disbanding in 1924.
Only the East German conference remained to gaatiein the 1939 merger, and it was disbanded48.19

Negro youth were not able to move into mainstreamerica, however, and the black conferences
continued. Within the bounds of the Central Pelvasya Conference, there were two enduring Negro
congregations that were part of the all-black Wagton Conference -- the Asbury church in Gettyspurg
whose 1874 cornerstone now resides in the Adamsitgddistorical Society Museum, and the Mitchell
Memorial church in Harrisburg.

The 1884 Washington Conference statistics aréirdtdo give any data for Harrisburg -- and théyon
figure they show is a membership of 31, with dflestcategories (finances, Sunday School, etc)larkbThe
Gettysburg charge for that year shows 32 membevgarchurches. While the location of the seconarchis
unknown, it may have been in the Littlestown areandviaryland. It is known that from 1899 to 19tt&re
was a Washington Conference church in Hanover@cliarge with Gettysburg.

Both Harrisburg and Gettysburg remained activenduthe early twentieth century as the Washington
Conference's northernmost charges. While HarrigbiNegro congregation hosted the 1935 annual mgseti
of the Washington Conference, the delegates agtost at the much larger and better equipped mgldf
the [Caucasian] Central PA Conference's Ridge Awenhurch (which later was sold to the AME
denomination).

The 1935 statistics show 190 members for Harrgslaund 65 members for the two-point charge of
Fairview and Gettysburg. Beginning in 1930 thet@®urg congregation was linked with Fairview -lidesd
to be in Maryland. About 1942, Harpers Ferry W\svedso placed on the charge. By the 1950's there w
only a handful of members left at Asbury, and tlegtgzburg building was finally sold in 1958.

The 1939 Merger

The Methodist Episcopal (ME) church suffered splidver the years, including the Methodist
Protestant (MP) and Methodist Episcopal South (M&8sions of 1830 and 1844 respectively. The MP's
were very progressive in many ways. While they litdbe all-black conferences in the deep southalraci
integration was the norm in the northern and bostiges. After the 1870 exodus of its black mesiteform
the CME, however, the MES showed little interesNegro Americans. Consider, for example, the ngessa
inherent in the following page from the 1938 MESh&w=l Conference.
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Table 21 on the next page shows, for exampleAlzdtama has 345,867 urban church members in all
denominations, and 66,932 (or 19.35%) are MES mesnbEable 22 shows that there are 262,570 winitan
unchurched in Alabama, and that the MES churchldHeel responsible to reach 19.35% (or 50,79heMm
for the denomination. The non-whitechurched are not even considered part of the MisSion field.

In 1939 the ME, MP and MES denominations re-unitefbrm the Methodist church. At this time the
jurisdictional system was created. While doctriaatl disciplinary changes are made by the denoimimst
General Conference, all programmatic decisionstiaaelection of bishops are made at the jurischetitevel.
All the conferences in the United States were predunto five geographic jurisdictions -- excepttfte Negro
conferences of the former ME and MP churches, wivefe placed into a sixth jurisdiction called then@al
Jurisdiction.

The jurisdictional system was created at the tesce of the former MES church. Critics argue that
this was an attempt by the southern white churth€k) maintain regional control and not be swa#dwp by
the larger ME church, (2) avoid placing all the pown one General Conference and so risk a regahteo
problems that lead to the 1830 and 1844 splits,(@8héteep the Negro conferences separate. Wiele tis
truth to these accusations, it is also true that General Conference could no longer wisely andirast@r
such a large and geographically diverse body asdieMethodist Church.

Eventual elimination of the Central Jurisdictiomsva goal of the new denomination from the very
beginning. Many Methodist groups were embarrassethe segregation -- especially the WSCS (Women's
Society of Christian Service), forerunner of theitesh Methodist Women. In 1952 the WSCS issuedha te
point statement oRacial Policiesthat included the italicized items (underliningded) in the following
paragraphs.

Point #1 made it clear that all personnel anddestdp positions were to be filled in color-blind
fashion.
1. Persons to fill positions within the officlabdy or staff of the Woman's Division of Christiervice shall
be selected on the basis of qualifications witliegard for race

Several points make it clear that members of theti@l Jurisdiction were not required to attend tha
body's workshops and/or programs (which could havhare in the country) when similar programs ineoth
jurisdictions would be much more geographicallywveanent. As some Central Jurisdiction conferemceise
north and west had to cover an area of severass{#ttat overlapped with several conferences nahen
Central Jurisdiction), this policy also appliedts conference level.

5. Summer Schools of Mission and Christian Serefdoth jurisdictions and conferences are urgeddek
increasingly to establish a working relationshipg@ss racial linesin planning and carrying out all phases of
the programs, taking into account geographic adbdgy of the groups involved.

6. Summer School subsidies provided by any jatisd or conference should be available when retec:
for use_at the school most accesstbl¢he person receiving the subsidy.

7. Workshops, seminars and institutes shouldebeus on a geographical basis with full opporturity
initial participation by all racial groupsn the making and execution of the plans.

23



Methodist Episcopal Church, South

TaBLE 21.—Number of Church members in all denominations and in the Methodist Episcopal
Church, South, together with the Methodist Episcopal Church, South, percentage of mem-
bers in urban and rural territory: (A) in the fifteen States in which the Methodist Episcopal
Chureh, South, operates most extensively; (B) in the sixteen States in which the Methodist
Episcopal Church, South, operates leas extensively. (Caleulated from 1926 census.)

MEMBERS IN ALL MEMBERS IN THE M.E.C,S.
STATE DENOMINATIONS M.E.C.,S. Pereentage
Urban Rural Urban i Rural Urban | Rural
(A)
AIADRIOK, iy ivinyes 345,867 871,303 66,932 130,287 19.35] 14.95
Arkansas, .. L grsice g cp 182,672 438,435 41,815 81,861 22.89] 1817
Florida, ... .. ... ) 267,747" 260,633 35,139 39,103 13.12] 15.00
Georgia SRy i 427,573 922,611 90,214 159 ,508( 21 10] 17.27
Kentucky . ........ .. ..| 433,712 617,792 35,320 85,138, 8. 14 13.78
Louisiang . ... ... .. .. 500,636 536,372 25,051 31,831 5.00f 5.93
Mississippi. .. ..o 170,844| 628,665 42,995 101,578! 19.31] 16.13
Missouri. ... .. .... ......| 967,323 613,955 47,395 78,938 4.89( 12 85
North Cerolina. .. ... .. 392,321/ 1,014,684 77.479] 172,437, 19.50{ 16.98
Oklahoma ; i 282,264| 298,819 34,369 41,402 12.18/ 13.86
South Carolina. . S0 221,694 651,834 40,008 95,121 18 05 14 59
Tennessee, ... ... ..... 409,750 608,283 68,327 121,503, 16 67 19.97
Texas, .. 3 e 0 1,060,075/ 1,220,291 157,967 222 486/ 14 90| 18.31
Virginia, . .. ! 418,268 54,179 75,919] 161,984 18.15] 21 .48
West Virginia....., . 227,684 304,299 19,584 45,474] 8.64) 14.94
Total ... ... .. .. ....| 6,308,430] 9,743,155 848,514 1,578,652
(B)
Arizons. .. ... .. 85,977} 62,109 2,690 1,600f 2.95 2.57
California . ) 1,253,584 268,627 12,271 5,250 0. 98] 1.95
Colorado s 253,738 99,125 1,812 9750 0.71] 0.98
Diatrict of Columbia. . .. 238,871 6,306 | 2.64). i
Idsho. . .. . o 74,776 87,903 ; 370| | 0.40
Illinois. 2,633,916, 729,469 1.247 4,95 204, 0.68
Indiana : 831,692{ 551,126 395 {004
Iowa. . .... 486,122( 594,036 269/ 0.05
Kansas_ .. g | 360,705 386,373 834 a42) 0.2y 0.1
Maryland . 523,270 235,096 7.166 10,450 1 .35 4.44
Montans = 76,787 75,600 491 402 0 B4 0.53
Nebraska . . = 224,661 337,892 { 181, ... .| 0,05
New Mexica. - : 56,488/ 159,075 3,586 5,262 630, 3.30
Oregon. .. 163,702 69,029 968! 1.525, 0.59 2.2)
Pennsylvania : 4,059,006 1,154,017 ‘ 513! o004
Washington ; 235.245\ 97,937} 480} 81 017] 008
s ! It
Total .. . A 11,609,540 4,901.4145 38,2511 32,277 ]

TABLE 22.—Total white non-Church population and the Methodist Episcopal Church, South,
proportionate responsibility for the non-Church population in urban and rursl territory, in
the fif teen States in which the Methodist Episcopal Chureh, South, operates most extensive-
ly. (Csaleulated from 1926 census.)

ToTal, WHITE Nox- M. E. C., S., PROPORTIONATE RESPONSI-
CHURCH POPULATION | BILITY FOR THE NON-CHURCH POPULATION
STATE et -
eben | Wi e roroentate |, Hisnberol FeRom

Urban Rural Urban Rural
Alabemsa .t 282,570 778,266 19.35) 14 .95 50,797 116,350
Arkansas 156,182 799,857 22.89| 18 .17 35,491 145,324
Florida 366, 464 331,254 13.12| 15 00 48,210 49,688
Georgia 247,122 737,761 21 10/ 17,27 52,069 127,411
Kentucky 320,227 1.143,759 8 14} 13 78 26,066( 157,608
Louisiana . 172,01} 357,938 5 00] 5 93 T.860 20,691
Mississippi 90,562 454,210 19 31| 16 13 17,487 93,264
Missourt 784,488) 1,115,328 4 B9 12 85 38,361 142,034
North Caroling 285,713 973,563 19 50 16 98 55,713 165,310
Oklahome 488 ,898) 1,121,822 12 18 13 86 59,547 155,478
South Carolina . 89,550 486,576 18 06( 14 59 9,716 54,711
Tenneasee 359,478 987,930 16 67 19 .97 41,055 197,289
Texna 838,104] 1,516,326 14 90 18 31 124 BT7 337,813
Virginia., . . 258,934 717,766 18 .15 21 48 46,996 154,176
West Virginia . | 245,066, 869,639 8 .64 14 94 21,173 129,924
Total . ......|s,004,37012,291,995 | 645,408] 2,047,081°
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In addition, point #2c recognized and addressecktistence of legal (and illegal) segregation at th
local level.
c. Where law prohibits or custom prevents theedtiate achievement of these objectives, workerdcaad
boards are charged with the responsibility of chegia public opinion which may result in changingls laws
and customs.

How far have we come? Even though this is a Bemdgssue (not only in the church, but also in
society in general), it must be faced. Comparectmemitment in #1 above to fill all positions orethasis of
gualifications without regard for raseith the minutes on file at the conference archifer the conference's
latest UMW executive committee meeting -- datedr&raty 3, 1996. One member "wanted it recordedttieat
Administrative Committee of the Executive Commitig@ot racially inclusivé(underlining added).

The latest statistics for the Central Pennsylvaimference show 172,996 total members, 430 of
which were reported as black or African-America80 of 172,996 is less than 1/4 of 1%. The confrs
UMW executive committee of 20+ members formed amiatstrative sub-committee to make necessary
decisions between meetings, etc. Even if Africamefican membership in the conference were 50.00%
instead of 00.25%, which is more appropriate: ®&21policy of filling positions on the basis of djfieations
without regard for raceor the 1996 notation that a particular sub-conemits not racially inclusiv

While commending the denomination's WSCS for stanébr racial equality during the years of the
Central Jurisdiction, let us not fail to commend own Central PA Conference and the Mitchell Memilori
church for their actions and subsequent placestotyi. On June 15, 1956, the Mitchell Memorial rahuof
Harrisburg transferred from the Washington Confeeeof the Central Jurisdiction to the Central Pglvasia
Conference of the Northeast Jurisdiction. In dosagit became the very first black church in théren
denomination to move out of the Central Jurisdicti?Jnfortunately, however, that fact and the stweltind it
are not well known.

After years of discussion, the General Conferenic®52 finally established a complicated procedure
for the transfer of a church from one jurisdictitm another. Although the Central Jurisdiction wwex
mentioned by name, the intent was to at last peogignechanism for black congregations to leav€dreral
Jurisdiction and become a part of the "white" coeriee in their area. For each congregation ingblvee
procedure required the approval of General Conteremoth Jurisdictional Conferences, both Annual
Conferences, and -- of course -- the congregatseir.i

At the 1956 General Conference, a much more slimeuinprocedure for transfer was approved.
There were, however, three congregations alreaglyaped to apply under the much more complicate@ 195
rules. All three were given permission to procegdhe 1956 General Conference. Since the CeRial
Conference and the Northeast Jurisdiction held tineietings before the other conferences and jatisds
involved, Mitchell Memorial became the denominatofirst black church to transfer from the Central
Jurisdiction to a previously "white" conference.s & turns out, the other two congregations (ajpgjyfor
transfer to the Central Kansas and Colorado coméesy decided to come in under the less complickd&a
rules the following year.

In 1964 the all-black Methodist conferences gijlerating in Pennsylvania (the Washington and
Delaware conferences) were transferred from thdr@lejurisdiction to the Northeast Jurisdictiond @heir
congregations were transferred to the approprizogmgphic conferences. Other areas of the courry still
slow eliminate segregation.
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The 1968 M er ger

In 1968 the Evangelical United Brethren and Meistodenominations united to form the United
Methodist Church. One of the conditions for unga forth by the EUB's was the elimination of thenttal
Jurisdiction. In 1967 the final conference of entral Jurisdiction was called for the expresppse of
legally dismantling the organization. In 1968, Alegro conferences were placed in their appropriate
geographic jurisdictions. The jurisdictions weunelier instructed to merge all overlapping racidiyermined
conferences as soon as practicable. In everynicestéhis was accomplished with remarkable speed and
brotherhood, and there are no longer racially detexd conferences within the United Methodist Churc

But what of the EUB's? While they pushed the Mdists into eliminating the Central Jurisdiction,
what was their own record on integration. Both Ewangelicals and the United Brethren were ethiyical
German -- and German-speaking in most areas Gtatilthe Civil War. As a consequence, social atigious
interaction with other races did not naturally accd’here are, however, specific local examples shaw
these groups tended to practice the Christiandokeanti-slavery message that they preached.

The August 3, 1963, Telescope-Messentier EUB's national bi-weekly magazine, carriechditle
entitled "The Negro and the Evangelical United Breh Church." The author, a Negro pastor assigmed
former Evangelical church in Philadelphia, plades following account of his own experiences indristl
and national perspective (underlining added).

Since 1959, the author has been pastor of Trinfprmer white members, contrary to the predidiaf
many, have stayed with the church and have giverertul support to the interracial program. Manfytbe
white members have died since the change, butdee &sked for transfers. The services are pervageal
deep sense of worship. True brotherliness is aeéme Communion table, when Negroes and white @esmb
kneel to take the Lord's Supper together. Althatinghfuture of Trinity points to an all-Negro chbrm ten
years after the passing away of the original membegsjtycan truly be said, that the interracial pr@gn was
in every aspect a great success while it lastedthe pastor and his family have had a most wonderful
relationship with the members of the church andntdhis as one of the most challenging assignmitiets
have had. The church has a membership of 157eaept: approximately 107 Negroes and 50 Caucasians.

That was 1963, 33 years ago. What is Trinity i@day? How accurate and/or realistic were the
projections of one generation ago? Today Trindg B5 members, 83 black and 2 white. Their merhigers
has been slightly increasing over the past fewsyedihey have been pastored since 1988 by a bigohlé
who has a M.Ed. from Beaver College and a M.DmrfiEastern Baptist Seminary. As the pastor's masisa
considered the family bread-winner, she is ablgite the church full-time service while not receryia full-
time salary. It appears that the church has liyetb the vision established in 1963.

On the United Brethren side, consider the follgnstatement from page 141 of the 1996 issue of THE
CHRONICLE regarding early UB work in Harrisburg.

An interesting footnote to the work here involvaseature into working with minorities. The 1873négl
Conference Committee on Missions presented thidutean directed to the denomination's Board of $ibiss:
"Your Committee call the attention of the Boardhe fact that there is a fine opening for a missaamong the
colored people of Harrisburg, Pennsylvania, andoraeend that, as early as practicable, they examiodt,
and if the way opens, either independently or leythlp of the East Pennsylvania Conference, establi
mission in that city." That same year a buildiregned Plymouth Chapel was erected on Herr Street afes
Cameron and used for mission and Sunday School wilkabout 1890. In 1894 the building was saldrte
Asbury ME church of the Washington (black) Confeeen Later re-named Mitchell Memorial, this
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congregation moved several times (Briggs & Cowd&22 Marion, 1919 N. Fourth) before uniting witteth
Camp Curtin church at the latter's location to fortime present Camp Curtin Memorial Mitchell UM
congregation.

And so one of Mitchell Memorial's first buildinggas a structure used by the German-oriented United
Brethren to carry on Sunday School work among thekis in Harrisburg for over 17 years.

Central Pennsylvania Conference

What has happened since merger? The Central Phe@oce of the United Methodist Church in
many respects is one of the denomination's morgr@ssive and "successful" conferences. It hadeen
immune, however, from many of the problems facedh®y UM church and other mainline denominations
across the county -- viz., shrinking and aging mensiip, declining urban presence, loss of committed
members to more aggressive denominations or indepérchurches. Compounding the problem, the dentra
PA Conference inherited many areas of substantethbtlist-EUB overlap. In fact, an April 1995 pragr
presented by the archivist to the Retired Ministeedlowship documented 178 conference church imgjtd
that had members on the rolls at the time of thegereand that have since been closed.

Although the simple fact that the conference lad slosed church buildings is not relevant to the
topic "United Methodism and the American Negrog thanner in which the sales have been conducted is
relevant. It has been, and understandably s@dfiey of the conference not to sell closed churahdings to
groups that would divide the community or competih Wnited Methodism. And so closed church buidgin
are typically either sold with the restriction thléy not be used for regular worship or sold taugs like the
Mennonites -- or, particularly in the inner citiés African-American congregations

On the surface selling unused building to Afridgemerican congregations seems noble and
unprejudiced. If the policy is to sell to non-caetipng groups, however, does that not suggest thrataf-
Americans are not potential United Methodists? H®wis different from the pre-1939 MES policyestd
to earlier of omitting non-whites when tabulatingchurched target populations? Is this a subtleatidn of
racism?

At present, in fact, the Central PA Conferenceahis defendant in a hearing before the Human
Relations Commission over this very issue. Whesatisfied former members of the closed Fort ltdgtie
church thought they were not given fair opportutityurchase that building, they claimed religians racial
discrimination -- on the grounds that had they Bdennonite or African-American, they would have teeld
the building without question.

Another measure of the Central PA Conferencetsrdeia this area would be its performance handling
the two historically African-American congregatiomsr which it is responsible: Harrisburg's Mitchell
Memorial UM Church and State College's Bethune M&htdM Church. Even though the former body dates
from the 1880's while the latter was officially argzed in 1990, the two congregations have traveled
remarkably similar paths.

By 1989 the neighborhood around Harrisburg's C&omiin UM Church became increasingly African-
American and membership had dropped from 373 dirtleeof the 1968 denominational union to 118. iDyir
that same time membership at Mitchell Memorial, sébuilding was among the smallest and least egdipp
of Harrisburg's UM structures, held fairly stablelaeclined only slightly from 243 to 228. On J@% 1989,
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these congregations united to meet in the formenpgC@urtin building as the Camp Curtin Memorial Migd
UM Church.

Promotional material proclaims these churches weited "to become a more viable source of witness
and to enhance the work of mission and ministiybown Harrisburg. We celebrate our new beginmiith
a unique witness through a racially mixed congtegan a multi-ethnic community. We honor our bist
past and recognize our contemporary witness whilieipating an exciting future." Compare this dret of
the 90's with the more realistic assessment of6llis given earlier that declared a similar situatad
Philadelphia’s Trinity EUB church "points to anfdiégro church in ten years."

Despite the words of the church's promotional neiethe Camp Curtin Memorial Mitchell
congregation is essentially an African-American.omen African-American pastor from the Western New
York Conference has been assigned to the churcmt Uenten and other special services are helth wit
African-American churches of other denominatiorthen than with "sister" UM congregations. Whersthi
author attended a recent special Sunday afternensnce at the church, he was one of seven European-
Americans in a crowd of about 200.

In State College, the Bethune Memorial UM Churast m the Wesley Foundation building until it
was yoked with St. John's on July 1, 1993. At tine the St. John's congregation, a former EUBaththat
dropped from a pre-union 1968 membership of 233 wwurrent membership of 81, adopted the name of
Albright UM Church. Perhaps in light of the exgerte in Harrisburg, this action was a yoking of two
congregations that continue to meet at differenéd in the same building -- and not a union.

In the words of the church's promotional matetighe two congregations, led by the same appointed
pastor, share expenses and ownership of the clpuogderty. While each congregation is self-diregtiwe
share equal representation on the Albright-Bethastministrative council and other committees. Alitjo
each congregation maintains its unique style aantity, the Albright-Bethune church is committeditalding
an authentic multi-cultural community. Each comgteon welcomes alpeople. Though we use different
ways and different words, we are one in the spififie are diverse peoples growing together."

Unfortunately, here as in Harrisburg the realgied to match the rhetoric. At this moment it eqs
that the Albright congregation will formally diskdwat the end of the conference year, with nonehef t
members transferring to the remaining Bethune @gagion. The African-American pastor assignecht t
yoked congregation has already been reassignedhalse for the new year conference year. Questiats
remain unanswered at this time are: Can the 30 meBthune congregation afford to maintain thedbog
on their own? Can they afford even a part-timaqed@s Can the conference locate an appropriatecairi
American pastor to serve the congregation?

The situation in State College is complicated bgther factor. Unlike the former Mitchell Memorial
congregation, the members at Bethune are not fraitet) Methodist backgrounds but merely local Afnica
Americans seeking an appropriate structure in wtacliorship. If it were not for the fact that therpuld lose
the building, the congregation might well opt tave the denomination entirely.

While the Central PA Conference is a progressmgesicially conscious UM conference, it clearly has
difficulty ministering to African-American congregians. If there is further denominational uniooywhwould

isolated former AME and AMEZ congregations farsiich a conferencé?
The Future
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An AME/AMEZ/CME/UM union has the potential to cteathe most powerful structurally united
integrated force ever assembled to fight the problef society and reach the masses for Chrishistbry
teaches anything, however, it is that such a unitimot be successful without considerable effooim each
of the principals.

In addition, for such a union to be successfuldlage two obstacles that must be dealt with irvémg
early stages: the current tendency to concentrate opn politically correct rhetoric than on hongssessment,
and the distinct possibility that each side maynately be seeking union for the wrong reasons.

Comparisons presented in this paper between pegtrasent approaches help to identify examples of
honest assessment slowly giving way to politicattyrect rhetoric. The 195% 1996 statements by women's
groups and the 1963 1996 approaches to inner city church in changinght®rhoods contain lessons that
dare not ignored.

Another serious obstacle to success involves e®thather than methods. Is the predominantly
European-American UM denomination that has beerinfte the inner city embracing union with its
AME/AMEZ/CME cousins as instantaneous social canssness? Why bother struggling to cultivate mtgori
or urban ministries when they can be acquired bgrum one fell swoop? Overnight, the UM churclulco
cease being so embarrassingly European-Americtire grass roots level and become a model denominati
of racial inclusiveness.

On the other side, many AME/AMEZ/CME congregatians saddled with older buildings in need of
repair, not the dominant forces they once werené African-American community, and losing members t
more aggressive black denominations and indeperatiemches. Would union with the UM church provide
instant capital, respectability, and accompanynogvth?

Within the European-American community, the UM @fuand other mainline denominations are
declining numerically, while the Assemblies of Gadd other more aggressive groups enjoy remarkable
growth. In the African-American community, the miae AME/AMEZ/CME denominations are experiencing
similar decline while the Church of God in Christdeother less formal fellowships begin new congiega.

If Methodism unites with each side believing théh&ss" will provide new vitality and halt the dewd it will
not happen. "Growth" by union is not a substifioteself-examination and honest assessment of medso
stagnation.

Endnotes

1. Milton Loyer was invited to give this paper be archivist of the Central PA Conference of the OMurch.
He is a member of the both the conference's andhadhieast jurisdiction's Commission on Archivesl an
History. Dr. Loyer has personally visited the siteevery church that has ever been in the conéersimce the
1968 UM merger, as well as most of the known sitds/gone churches of the predecessor denominatibgs
grasp of what has been involved in their histoaied his concern for their futures qualify him teak to the
issues he raises.

2. The 1864 General Conference formed Negro camieseupon the recommendation of @@mmittee on the
State of the Work Among the People of Coldhis committee was headed by Rev. James McKeriledey
(1817-1897) of the Central PA Conference, then knas/the East Baltimore Conference. [This Reiewilfy
contributed four generations of preachers to thetr@ePA Conference. Rev. James McKendree Reiley w
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the son of pioneer circuit rider James Reiley (1¥841), the father of William McKendree Reiley (X84
1907), and the grandfather of James McKendree YREIR76-1952). The direct line actually includesren
generations through great-grandson William Witmagldy of the Ohio Conference.] That the report and
action were motivated by Christian and not radstls is seen by the language of the recommendatiach
resolves in part:

1. that it is the duty of our Church to encouragdoced pastorates for colored people wherever pcadie,
and to contribute to their efficiency by every megmnour power.

2. that the efficiency of said pastorates can s peomoted by distinct conference organizationgrevided
that nothing in this resolution be so construedi@smpair the existing constitutional rights of ocolored
members on one hand, or to forbid, on the othes, tansfer of white ministers to said conference or
conferences where it may be practicable and deemaeessary.

3. that [we] take into careful consideration thendd@ion of our colored people, and should confesmnbe
organized among them, make to them

-- consistently with other demands upon fundsch sypropriations as may be essential to success.

3. The events at State College's Albright-Bethun#dd Methodist Church did occur as anticipatethattime
the paper was delivered. The Albright congregatioted to disband. The Bethune congregation vaied
remain United Methodist and have been assignedrdained pastor on loan from the National Baptist
Convention, an African-American baptist denominatio

4. Challenged by the speakers at the 1996 annuetingeof the Historical Society, and seeking tgoesl to
the issues they raised, the conference's CommissioArchives and History has drafted the following
"Neighbor Congregation" resolution for presentattonthe June 1997 session of the Central Penngglvan
Annual Conference.

*WHEREAS, the United Methodist (UM) Church is beigig formal discussion with the African Methodist
Episcopal (AME), African Methodist Episcopal ZioAMEZ) and Christian Methodist Episcopal (CME)
denominations regarding enhanced structural corinaand/or union,

*AND WHEREAS, membership statistics of the padiimg denominations within central Pennsylvania enak
it likely (a) that such action will not change tlheundaries of the Central PA Conference and (b} tha
responsibility for successful implementation ofhsaction will rest largely with the Central PA Cenénce,

*AND WHEREAS, both a realistic assessment of thglexities involved in church union and a respect f
the history, identity and future integrity of thaseolved call for a pro-active approach to the oppnity
before us,

*BE IT THEREFORE RESOLVED that the Central PA Qenfee Council on Ministries undertake the
following actions either through an ad hoc comnaitbe an existing conference board, agency or cosiams

1. Identify and prepare a list of every AME, AMEW &£ ME congregation within the Central PA Conferenc
boundaries.

2. Work with the district superintendents to idigndi "neighbor congregation” for each congregatidentified
in #1 above. A neighbor congregation is an exjstiM congregation (possibly, but not necessarily,
the closest geographic UM congregation) that wiitiate contacts encouraging joint meetings and
programs in such areas as VBS, youth fellowship;svaad women's groups, and seasonal (Lent,
Thanksgiving, etc.) and special (visiting choipgeakers, etc.) services.

3. Prepare a yearly report on the implementatio#®fbove to be presented at the annual sessidhs of
Central PA Conference beginning in 1998 and coimipuntil such time as organic union of the
above denominations is completed or this resolusarpealed by annual conference action.
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